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Markus Piennisch

The Relevance  
of BiBlical-SemiTic RevelaTion STRucTuReS  

foR a heRmeneuTic of The SepTuaginT

Dear Ladies and Gentlemen!

At the end of today’s conference, I would like 
to draw our attention to a very present issue, 
which is directly related to our interest in the 
biblical-Semitic structures. It is about “The 
relevance of biblical-Semitic revelation struc-
tures for a hermeneutic of the Septuagint”. Our 
topic is developed as follows:
1. Introduction
2. The Precedence of the LXX in Biblical 

Theology in Germany
3. Biblical-Semitic Revelation Structures in 

the Hebrew Bible
4. The Significance of the LXX for a Her-

meneutic of the New Testament
5. Results

1. Introduction

The question of the relevance of biblical-
Semitic revelation structures for a hermeneutic 
of the Septuagint (LXX) is very timely and 
important. At the same time this question leads 
us back to the 3rd Century BCE, i.e. into the 
time when probably the Pentateuch, the five 
books of Moses, had been translated from 
Hebrew into Greek.1 However, a look at the 
hermeneutical debate in English and German 
theology shows that the question of the use 
of the LXX is still quite unevenly developed.

Thus there are a number of textbooks on 
Biblical hermeneutics - mainly in German 

language - making no reference at all to the 
LXX, although it has strongly influenced 
the interpretation of the NT and will con-
tinue to exert its influence in the future.2 
Other hermeneutical approaches, however, 
consider the LXX as an important factor 
in the development of the transition of the 
Hebrew Bible into the Greek language of 
the New Testament. Here, the insight is 
foundational, e.g. by A. Thiselton3, that the 
LXX as a translation already represents an 
interpretation of the Old Testament4 and thus 
does not provide a timeless interpretation, but 
a transfer from culture to culture. 5 Thiselton 
analyzed, among others, the Bible interpreta-
tion of F.D.E. Schleiermacher (1768-1834), 
who had already aptly noted that the meaning 
of the language of the New Testament could 
not be understood if it were not compared 
with the Greek language of the LXX. But 
also the Semitic coloring of language in the 
NT, according to Schleiermacher, needs to 
be considered.6

Thus, the basic problem is already outlined, 
namely the proper allocation of the Semitic 
and Greek language and cultural world. 
However, it should be noted that in the intert-
estamental period, extending over a period 
of 700 years between Exile and the birth of 
Jesus, Aramaic was increasingly spoken in 
the Middle East, which was closely related 
to Hebrew. On this topic, we have heard 
today in various presentations in an impres-
sive way, how the Aramaic language became 
alive since the 8th Century BCE, resulting 
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in a growing cultural impact.7 Thus archeol-
ogy, linguistics and theology interrelate with 
one another and provide the possibility of an 
interdisciplinary access to that time period. 8

It should be noted that the Semitic thought 
structures are equally effective in both lan-
guages, Aramaic and Hebrew. 9 The attempt 
has been made to continue these Semitic 
structures as much as possible in the Greek 
language of the New Testament, which was 
the third language of culture and commu-
nication prevalent during the Hellenistic 
period in the Near East.10  For this purpose, 
S. Fassberg provides a historical overview 
of the allocation of the ancient languages 
Hebrew, Aramaic and Greek in the various 
regions of Palestine.11 The Aramaic language 
displaced since the Second Temple period 
more and more the Hebrew12 language in 
Palestine, spreading as the language of com-
merce, the lingua franca of the Middle East13. 
Only through the Arab-Islamic conquests in 
the 7th Century the Aramaic language as the 
main spoken language in the Middle East 
was repelled.14 Since Aramaic at the time 
when the LXX was generated, was the more 
vivid language, it probably has affected the 
Greek text of the LXX more than is gener-
ally assumed.15

This insight is not new, but it needs to be 
made aware of again and again. For, already 
in 1841, i.e. 172 years ago (!) the Jewish 
scholar Zacharias Frankel published his pre-
liminary studies on the Septuagint (Vorstu-
dien zu der Septuaginta). He was “Chief 
Rabbi of the Jewish Communities of Dresden 
and Leipzig.” Frankel discussed at that time 
extensively (275 pages) the influence of 
Aramaic on the Greek-speaking translators 
of the LXX. Regarding the relationship of 
the LXX to the Hebrew text since the 15th 
Century Frankel aptly noted:

“With the restoration of the sciences af-
ter the fall of the Byzantine Empire also 

awoke the interest in a more thorough 
study of the Bible, a lot of attention was 
given to the Hebrew language and one 
was now, to a greater extent than Jerome, 
able to compare the Septuagint with 
the Hebrew text. The study of the LXX 
now manifested itself in three ways: the 
Septuagint was moved into the field of 
Bible explanation, it was sought in it for 
the measure of the Hebrew text, it was 
asserted or denied its historical value.”16

Here we see how the LXX was partially made   
the criterion for the interpretation of the He-
brew text of the Old Testament. Here, the ques-
tion of the Vorlage17 of the present Masoretic 
text18  is of particular importance.19 However, 
the perception of the original revelatory qual-
ity of the Hebrew - and, where required, of the 
Aramaic - text always needs to be observed. 
At the same time, it is important to examine 
the Aramaic influences on the LXX. Because 
of its close relationship with the Hebrew the 
Aramaic language does contain the Semitic 
language and thought patterns20, but it provides 
at the same time, as we have seen today, the 
additional possibility to classify the time of 
origin of the biblical texts in a better way. 
Therefore, an investigation of these parallels 
could provide an important corrective to the 
alteration of meaning by the hermeneutics of 
LXX-Greek.21

Thus, for us today the following question is 
foundational: Will we lose in the translation 
process from the Hebrew / Aramaic Bible 
into the LXX certain dimensions or structures 
of knowledge or not?22 We need to notice 
anew that the LXX from the beginning was 
an interest-driven cut of the Hebrew and 
Aramaic text for a readership in the Greek 
context.23  Thus J. Cook aptly remarks on the 
Greek translation of the Hebrew OT:

„The fact that the Greek speaking Jews 
in Egypt were no longer able to under-
stand their mother tongue, made such a 
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[translation; author] necessary. Thus the 
specific needs of this population needed 
to be considered, which were primarily of 
religious, especially liturgical nature.”24

On the one hand the Greek translation of 
the Old Testament includes clear linguistic 
structures of the underlying Hebraisms (e.g. 
Gn 4:5)25  and Aramaisms. On the other hand, 
the LXX is “an interpretation of the Hebrew 
text”26, as J. Cook explains. This is evident, 
for example, in Gen 2:2 where God is resting 
on the 7th day27, while the LXX moves the 
resting of God to the 6th day.28 This could be 
a conscious adaptation, an adjustment made   
in order to avoid the impression that God 
had been working on the Sabbath.29 Another 
example of an adjustment for theological 
reasons can be observed in Ex 24:10, where 
the leaders of Israel “saw the God of Israel.”30 
This “seeing God” is, however, weakened in 
the LXX. Here it is expressed as: “they saw 
the place where the God of Israel stood.”31  
Here we see a clear shift in meaning and thus 
a loss of meaning.32

Conversely, it also occurs that “seeing God” 
is inserted into the LXX translation, although 
this is not present in the Hebrew text.33 In 
Gen 31:13 the Hebrew text says: “I am the 
God of Bethel.”34  In the Greek translation, 
however, we read: “I am the God who ap-
peared to you in the place of God.”35 Against 
this background and additional examples, J. 
Joosten arrives at the following conclusion:

“The Hebrew Bible is a religious text, 
and so is its translation. Whether or not 
the translators were religious specialists 
to begin with – probably they were not -, 
by the sheer fact of undertaking to pro-
duce a version of Israel’s Scriptures, they 
positioned themselves as theologians.”36

Against this linguistic and theological back-
ground, we now turn to the current use of the 
LXX in Germany.37

2. The Precedence of the LXX in Biblical 
Theology in Germany 

The primacy of the LXX over the Masoretic 
text is, historically, not a new phenomenon. 38 
Because already in the Early Church, the in-
fluential theologian of the Antiochene school, 
Theodoret of Cyrus (ca. 393-466) emphasized 
the use of the LXX. 39 When writing his com-
mentaries on the Bible he relied almost exclu-
sively on the Greek text of the LXX as well as 
on Syrian texts, while he had only a modest 
knowledge of Hebrew and showed no interest 
in confirming the interpretation of a biblical 
text on the basis of the original Hebrew text.40  
This is problematic, as the LXX represents a 
“sometimes quite freely translated, varied”41  
text form, as P. Stuhlmacher aptly remarks. 
It should be noted that the original and thus 
foundational revelatory quality of the Hebrew 
Bible42 was eminently significant. Thus Stuhl-
macher aptly remarks:

“The Greek Twelve Prophets Source of 
Murabba’at confirms a real recension of the 
Greek text according to the Hebrew original. 
Such recension work is only possible and 
meaningful if the Hebrew text had norma-
tive precedence over the Greek.”43 (italics 
Stuhlmacher)

This normative primacy of the Hebrew text, 
however, is obscured by the fact that the text-
historical relationship between the various 
Hebrew text families to the different Greek 
translations is very complex. This scientific 
discussion, for example, is documented in 
the 2010 anthology Von der Septuaginta zum 
Neuen Testament: Texgeschichtliche Erörter-
ungen (ed. M. Karrer et al.).44 The organizing 
institution of this LXX-research is the project 
Septuaginta Deutsch (LXX.D) 45, which has 
as its equivalent at the international level 
the project A New English Translation of the 
Septuagint (NETS) 46. Both projects are under 
the auspices of the International Organization 
for Septuagint and Cognate Studies (IOSCS).47 
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Here, a comprehensive answer to the basic 
question is yet to be given: “What is the Sep-
tuagint?”, respectively, “Which Septuagint?”

This question is of foundational importance, 
because if a text is to be translated, then first 
conclusions need to be drawn about its charac-
ter, as A. Pietersma aptly remarks. 48 He points 
out that in researching the LXX, a twofold 
distinction must always be observed:

First, the translation of the Hebrew Bible in 
relation to the interpretation of the Hebrew 
Bible.
Second, the final form of the text of the LXX in 
contrast to the reception history of the LXX.49

Only in this way, the difference between the 
text produced and the text received can be dis-
cerned. For these two levels of interpretation 
each follow their own rules and procedures. 50

The picture of the relationship between the 
Hebrew text and LXX was redrawn by the 
discovery of the Qumran texts in a founda-
tional way. Because there both Hebrew and 
Greek texts were found, which, however, 
have no text-historical connection with each 
other. As E. Tov points out, the only closeness 
of Hebrew and Greek texts in Qumran exists 
between the scroll of the Minor Prophets from 
Nahal Hever and Murabba’at scroll, since both 
reflect the Masoretic text of the Hebrew Old 
Testament. 51 This results in the following text 
development from OT to NT:

The classical Hebrew of the texts from Genesis 
to Isaiah is foundational. In Jeremiah already 
later linguistic phenomena occur sporadically 
such as the use of ʽal “over” in the sense of 
’el “to / toward” as in the Aramaic parts of 
the book of Ezra. This is followed by the time 
of Aramaic and non-classical Hebrew. Then 
we see the inter-testamental period, as docu-
mented in Qumran and in the LXX. Fourth, 
then follows the Koine Greek of the NT with 
Hebraisms and Aramaisms.

The complexity of the relationship between 
Hebrew and Greek text templates is empha-
sized by M. Karrer by examples from the letter 
to the Hebrews. With regard to the quotations 
of Hebrews in the Old Testament, Karrer re-
fers to the gradual process of translating the 
Hebrew Scriptures into the Greek language. 
Likewise, the discovery of the Qumran writ-
ings shows that the text of the LXX “around 
the time of Christ was still in motion.” 52 There-
fore Karrer assumes that the author of Hebrews 
had no complete Hebrew text available, even if 
the use of written templates is to be assumed. 
At the same time, however, Karrer emphasizes 
the openness of the LXX text after Qumran 
and arrives at the following conclusion:

“The Greek translations around the time 
of Christ were subject to slight revisions 
according to the standard of the Hebrew 
parallels. Older, unedited manuscripts ran 
around next younger ones which needed 
to be edited in the direction of the (proto-) 
Masoretic text. Mixed and transitional 
forms were next to them.”53

Apart from the question of the development of 
the LXX text, however, there is another impor-
tant aspect on the linguistic level. This is about 
the language structures in their relationship to 
the Hebrew text, which claims to be the carrier 
of theological revelatory quality.

3. Biblical-Semitic Revelation Structures 
in the Hebrew Bible

Foundational to our reflections on the access 
to the Semitic revelation structures is the 
perception that the language structures of 
Hebrew, respectively, Aramaic and Greek are 
cardinally different. This refers not only to the 
word sequence as G. Walser54 has researched, 
but also to the variety of aspects of meaning 
of Hebrew and Greek terms and concepts. 
This can be demonstrated, for example, by 
the concepts of hb. DABAR (word-deed) and 
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the gr. logos. Here the word-deed of God as 
the holistic shaping of reality is positioned in 
contrast to the word as a metaphysical cogni-
tive concept. 55

So here we see the task of a hermeneutical 
analysis of the Septuagint. As J. Cook aptly 
remarks, every translation is at the same time 
and essentially an interpretation and therefore 
a hermeneutical activity, which needs to be 
reflected as such in a more conscious way.56

In this graphics, we clearly see that with each 
translation step occurs a certain loss of mean-
ing. 57 Foundational is the Hebrew text, which 
has priority over the interpretation of the 
LXX due to the original revelation structures. 
However, this text suffered in the translation 
process from the Hebrew text into the Greek 
text of the LXX (level 1) already from a 
limited perception of the original revelation 
quality. This process then continues accord-
ingly between the LXX and the later transla-
tions (levels 2 and 3). 58  How can these losses 
of meaning be overcome? Through the new 
elaboration of the biblical-Semitic revelation 
structures. This will be demonstrated by way 
of example with reference to two important 
concepts in the Hebrew OT.59

3.1 The Concept EMET
This word field is based on the Hebrew root 
AMAN (aleph-mem-nun) with the basic 
meaning of “be firm, be faithful, be reliable.” 
The term emet occurs 127 times in the Old 
Testament, most frequently in the Psalms (37 
times), followed by Isaiah and Proverbs (12 
times each) and Jeremiah (11 times). Thus 
it exerts a theologically formative force for 
Biblical Theology.

The root AMAN for “believe” is in close 
factual relationship to the concept of “cov-
enant” (hb. BERIT) or “building a covenant” 
(hb. QUM). This is seen, for example, in 
Gen 15:6,18, where these concepts occur 
together:

“Abram believed the LORD, and he credited 
it to him as righteousness. … On that day 
the LORD made a covenant with Abram 
and said: To your descendants I give this 
land, from the river of Egypt to the great 
river Euphrates.”

This covenant promise is repeated in Genesis 
26:3 and confirmed by the establishing of the 
covenant:

“Stay as a stranger in this country for a while! 
And I will be with you and will bless you; 
for to you and your descendants I will give 
all these countries and will confirm the oath 
which I have sworn to your father Abraham.”

The root QUM here stands for the establish-
ing of a covenant (hb. berit) (cf. Lv 26:9; 
Nu 30:14-15). In the later language the verb 
AMAD is used as a parallel to the verb QUM 
to express the establishing of a covenant, as 
A. Hurvitz60 emphasizes (e.g. Ezek 17:13-14). 
Here we see how the word field of AMAN and 
AMAD represents the reliability of a covenant 
relationship. It should be noted that in terms of 
semantics, i.e. the meaning of words, the terms 
AMAN (with Aleph) and AMAD (with Ayin) 
seem to partially overlap particularly in Late 
Biblical Hebrew. 61 But in terms of the original 
morphology, that is, the verbal form, they are 
not related roots.

Thus the noun EMET stands for the quality 
of “truth” in the context of the relationship of 
Yahweh with his people. Here the cognitive 
aspect is clearly and essentially integrated 
into the relational aspect. As H. Wildberger 
aptly remarks, the Hebrew, on the one hand, is 
concerned about the reliability of the speaker, 
and on the other hand, about the reliability of 
what is said. 62  However, both aspects belong 
structurally together against the background of 
the unity of word and deed. 6364  Both in rela-
tion to God65 as well as in terms of people66 
the focal concern is the reliability of action 
and speech.
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We see here how a particular aspect of the field 
of meaning of the original term is selected and 
continued. The other aspects, however, have 
been lost by the use of the Greek term. Thus, 
the dimension of the “revelation of the hidden” 
prevailed in the Greco-Western perceptional 
grid as the core meaning. 67 Therefore, the 
theological task is all the more urgent to expose 
the buried or lost dimensions of the original 
biblical-Semitic revelation structures and to 
produce them again. The term “truth” is closely 
connected to another term of the Hebrew OT, 
in which the Semitic thought structures are 
clearly seen.

3.2 The Concept CHESED
The Hebrew term CHESED is used both in rela-
tion to God, as well as in relation to people. The 
word appears 245 times in the Old Testament, 
especially in the Psalms and in the narrative and 
wisdom texts. 68 Thus CHESED is an important 
and formative concept for biblical theology. In 
relation to God, it refers to the accomplishment 

of the commitments that God has given in his 
covenant with his people. This becomes also 
visible in its frequent association with EMET, 
“truth or loyalty”.69  Especially in Ex 34:5-6, 
this connection is strongly emphasized in the 
so-called God-predication through Moses:70

“The Lord descended in the cloud and Mo-
ses stood with him there, and called upon 
the name of the Lord. And the Lord passed 
before his face and he shouted: LORD, 
LORD, God merciful and gracious, slow 
to anger, and abounding in loyal love and 
faithfulness.”

These words are in direct context to the cov-
enant of God with Israel, therefore God’s 
faithfulness is qualified by the mutual obli-
gation of the covenant. Thus, here we find 
the biblical-Semitic background of the New 
Testament use of this phrase “grace and truth.” 
A striking example is John 1:14, where this 
phrase appears again:

Biblical-semitic Background of Text Development

OT: Classical Hebrew (Genesis – Isaiah)

OT: Aramaic and post-classical Hebrew (Jeremiah –
Chronicles)

Intertestament.Time: Qumran and LXX

NT: Koine-Greek with Hebraisms and Aramaisms
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“And the Word became flesh and dwelt 
among us, and we beheld his glory, a glory 
as of the only Son from the Father, full of 
grace and truth.“71

The term “truth”, which is translated in Ex 
34:6 with “loyalty”, is EMET. This covenant 
faithfulness of God to man includes the ex-
pectation that even man exercises CHESED 
toward God. Thus H. Stoebe aptly remarks:

“Therefore God expects from man the same 
attitude of readiness for him (haesaed), not 
as a compensation, but as a grateful recog-
nition of what God has done before, as a 
confirmation and realization of the covenant 
given by him.”72

Regarding the translation of chesed in the LXX 
as eleos, “mercy,” J. Joosten notes that there is 
only a partial match of the fields of meaning 
of both terms. Because chesed is basically an 
attitude which characterizes a relationship in 

which one strives to ensure the well-being of 
the other. 73 Since the term often appears in 
connection with the concept of the covenant 
between God and man, one could translate 
it with “covenant faithfulness.” In contrast, 
eleos describes the feeling that is experienced 
when it sees the suffering of other people, i.e. 
“pity”. However, there is a twofold difference 
in quality:

First, the covenant loyalty is a foundational 
attitude, while the feeling of pity is triggered 
by a certain event.
Second, the faithfulness to the covenant may 
be mutually exercised, whereas pity is unilat-
eral and thus includes the aspect of condescen-
sion. 74

This difference in meaning between chesed 
and eleos thus obtains a theological dimension. 
For the God who is “rich in covenant faithful-
ness” (hb. rav chesed) in the Hebrew Bible, 
is not exactly the same as the God “of great 
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mercy” (gr. polueleos) in the LXX. Therefore, 
we see a shift in the perception of God, a 
process which consequently also affects our 
present theology. 75

4. The Significance of the LXX for a Her-
meneutic of the New Testament

It is crucial for the proper correlation of 
the Hebrew text of the Old Testament and 
the Greek text of the LXX to recognize the 
structural difference between these two text 
forms.76 Because the Hebrew text has priority 
of interpretation over against the Greek text. 
This is due to the Semitic language, thought 
and cultural forms that are encoded in the 
Hebrew and Aramaic language. 77 This inter-
pretational priority must never be confused 
with the question of the structural analogies 
between OT and NT, although this topic is 
very important as well.

Symptomatic of this confusion is the line of 
argument by W. Kraus, who on the one hand 
argues aptly in relation to the NT, “... that not 
only quotations, but Old Testament thinking 
characterize the NT.”78 But this Old Testament 
thinking, on the other hand, is incorporated 
into the search for analogous structures in or-
der to adequately accommodate the variety of 
text traditions and positions in the OT and NT. 

79  In doing so, however, he fails to recognize 
that many Qumran writings no longer transmit 
the Hebrew and Aramaic text forms in the 
original biblical-Semitic language and thought 
forms, but rather already contain a hermeneu-
tic component parallel with the LXX. As D. 
Dimant80 shows, this goes so far that some of 
the Qumran texts write the Hebrew Bible anew 
and thus shed new light on the origins and 
sources of the Qumran community81. Against 
this background, the observation of Kraus is 
important:

“The study of the LXX (and the other text 
forms, as for example, documented in the 

Qumran scrolls) shows us that the biblical 
tradition is a living transmission, which - in 
addition to the preservation of Israelite heri-
tage - was open for inculturation, updating 
and creative interpretation.“82

Kraus does not recognize the critical weight 
regarding the meaning of the original “Israelite 
heritage” for the epistemological difference 
between the Semitic and the Western world 
view. Therefore, the qualitative perceptional 
priority of the Hebrew text in comparison with 
the Greek text, must be emphasized again and 
again. The hermeneutical importance of this 
task in terms of further research into the LXX 
is aptly formulated by J. Cook:

“Finally, hermeneutical studies of the entire 
LXX corpus are required. Their results will 
be of great importance for research in the 
fields of LXX and NT. This way it can be 
avoided to approach the NT merely as a 
Hellenistic document and to underestimate 
its Jewish background, as it happened in 
the past.”83

On the linguistic level, a number of stud-
ies have already been published, but on the 
hermeneutical level, LXX research is still in 
its infancy, particularly in relation to the Se-
mitic thought structures. 84 Thus Walser aptly 
remarks that in Hebrew the word order is 
strongly determined while in Greek the word 
order is rather free. 85 It may be concluded 
that the LXX was created by a translation 
technique that produced a Greek text with a 
Hebrew structure.

The solution to the question of dealing with the 
LXX is the elaboration of the Semitic language 
and thought structures as they are encoded in 
the Hebrew and Aramaic texts of the Old Testa-
ment. Only in this way the physical revelation 
of God can be made visible in the meaning of 
the text. This then allows an overcoming of 
the Hellenistic approach of logical dualism, 
respectively, the gnostic interpretation in the ap-
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plication of the text. Regarding this problem of 
logical dualism and the gnostic86 interpretation 
of the Bible by the Christian church and theol-
ogy, A. Köberle already in 1958 aptly remarked:

“Christian theology of the early centuries 
had the understandable desire to express 
and process even intellectually and scientifi-
cally the great Christian truths of life, sorted 
out in a planned way. What could be more 
natural than that the Church of the East used 
the readily available philosophical building 
blocks of the Hellenistic intellectual world87 
and thought work for this related develop-
ment work? Of course, this dependency was 
paid for dearly. For now, through Plato and 
Plotin, this anti-bodily, nature-despising 
element of thought entered into Christian 
thought and life and gained more and more 
power over piety.“88

To escape from this deadlock of logical dual-
ism, LXX research can be a fruitful support 

for the purpose of a new elaboration of the 
biblical-Semitic structures of Hebrew and 
Aramaic texts.

5. Results

The course of our line of argument may be 
summarized in the form of several theses:

(1) Initial hypothesis: The priority of knowl-
edge and the interpretational monopoly 
of the LXX over against the Hebrew text 
because of the age of the manuscripts 
cannot be maintained without reservation.

(2) Justification: The older Aramaic texts 
from Tayma show that the Semitic thought 
structures in the Middle East represent an 
older, living culture than the Hellenistic, 
thus ascertaining that the Hebrew-Semitic 
structures could be represented in Ara-
maic and continued without significant 
losses.

Sense Change (1): „Truth“ in LXX

disclosure

reliability

trustfirmness

faithfulness

security
disclosure

אמת emet aman „being faithful, firm“ αληθεια a-letheia „non-disguise“

Selection of a sector of
meaning
Loss of meaning
Sense change
Withdrawal from the
original revelation
quality

Existential Reliability of a 
Trust Relationship

Prophetic Dis-Closure of
the Hidden



100    Band/Vol. VIII (2013) - Stuttgarter theologiSche themen

(3) Conclusion: Due to the availability 
of Semitic language structures in the 
Aramaic of the Second Temple period we 
may assume that the Hellenistic thought 
structures played a subordinate role in 
the process of translation of the Bible, 
and thus the use of the LXX as the only 
valid text basis for the interpretation of the 
Old Testament is not sustainable, because 
the Semitic aspect cannot be sufficiently 
emphasized in the LXX.

(4) Task: The previous interpretational pri-
ority of the LXX must be consciously 
opened to allow the Semitic language 
structures to be used to overcome the 
losses of meaning.

(5) Route: Both in the exegetical development 
of biblical texts as well as in the theologi-
cal terminology and working method, the 
reaffirmation of the biblical-Semitic pat-
tern of perception of the Masoretic text is 
necessary in order to overcome the logical 
dualism of the Western world view.

(6) Objective: The unique revelatory qual-
ity of the biblical-Semitic language and 
thought structures represent a perma-
nently valid and effective unique selling 
proposition which needs to be heeded for 
our understanding of the communication 
of God with mankind, especially in the 
spiritual and theological challenges of 
contemporary life. 

Thank you very much!

Sense Change (2): „Mercy“ in LXX
חסד chesed „covenant faithfulness“ ἔλεoς eleos „mercy“

ISRAEL

BERIT - covenant

JAHWEH

ELEOS  - mercy
Permanent Faithfulness in 
the Covenant Relationship

Occasional Mercy in the
Creation Relationship

MARKUS PIENNISCH (Dr. habil.), 
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